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THE SEPTUAGINT AND THE NEW TESTAMENT: 
SEPTUAGINT AS A BRIDGE BETWEEN THE OLD AND THE 

NEW TESTAMENTS 

TAKAMITSU MURAOKA1 
University of Leiden, The Netherlands 

My M.A. thesis written in Tokyo under the supervision of the late Prof. Masao 
Sekine was a study trying to show how a monosyllabic word, ὡς, of extremely 
high frequency (LXX 1965, NT 504), is used in the Greek Bible. For the sake of 
comparison, I have also investigated the use of this Greek word in other 
contemporary Greek documents. 

Over 33 years I taught at three universities outside of Japan. Though I was 
appointed to teach and research Semitic languages, my interest in Greek has 
been with me all the time, and I occupied myself with it on the side. Some 
might wonder if research on how the German of Goethe is translated into 
Romanian constitutes a worthwhile object of scientific research.  

Today I shall do my best to demonstrate that the Septuagint does indeed merit 
scientific attention, and it is enlightening in many a way. The International 
Organization for Septuagint and Cognate Studies established more than half a 
century ago boasts of nearly 800 members, holds an international meeting 
every three years and meets regionally in between, and publishes an annual. 
Since my retirement in 2003 I have been able to devote much research time not 
only to Semitic languages, but also to the Septuagint. Sixteen years ago, I had 
my A Greek-English Lexicon of the Septuagint (Peeters, Leuven), a book of about 
800 pages in the A-4 format, published. Nine years ago, A Syntax of Septuagint 
Greek (Peeters, Leuven), nearly 1,000 pages also in the A-4 format, saw the 
light of day.  

More than one reason can be mentioned as to why I am so deeply involved 
in Septuagint research. One important reason is that this document represents 
an important bridge between the two Testaments. As a consequence of the 
successful campaign of Hellenisation launched by Alexander the Great Greek 
became an international language in the Mediterranean world, Northern Africa, 
the Near East, and even Pakistan. At home and in exchanges among locals alone 
traditional, local languages reigned supreme, whereas those who had dealings 
with foreigners found the reasonable command of Greek a practical necessity, 

 
1  Some LXX related publications by Takamitsu Muraoka: A Greek-English Lexicon of 

the Septuagint (Leuven, 2009); A Greek-Hebrew/Aramaic Two-way Index to the 
Septuagint (Leuven, 2010); A Syntax of Septuagint Greek (Leuven, 2016). 
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just like English these days. When St Paul started his missionary work outside 
of the Holy Land, he would first seek contact with local Jewish communities. 
Members of such communities, with the possible exception of new arrivals 
from the Holy Land, those who had been there tens of years or the second or 
third generation would have had serious trouble with Hebrew and Aramaic, 
and such people would have been much more comfortable in Greek except 
those belonging to the local, religious elite.  

It is generally thought that, in the first half of the third century BCE, the 
translation of the Old Testament into Greek was initiated to meet this crying 
need, though there were more motives for such an undertaking. It was natural 
that they had tackled the Pentateuch first, soon followed by the remainder of 
the Old Testament canon. Beside the apocryphal documents, other documents 
originally composed in Greek such as 3 and 4 Maccabees would subsequently 
be incorporated, making the final product quite a voluminous one, more 
voluminous than the Old and New Testaments put together.  

What one is to bear in mind here is that, prior to the advent of Jesus Christ, 
the Septuagint must have deeply penetrated the Jewish society, and the 
majority of overseas Jews read their Old Testament in Greek. Gentiles who 
came into contact with those Jews and became proselytes and later Christians 
would no doubt have read the Greek Old Testament. This also holds for 
gentiles who heard the Gospel through St Paul and his colleagues and were 
converted to the Christian faith. Then, when St Paul says “Every scripture is 
inspired by God and is beneficial to teaching etc.” (2Tim 3:16), he must have 
meant the Old Testament text read by Timothy and all readers of this epistle in 
this Septuagint version. 

It also follows that members of early churches read the Old Testament in 
the Septuagint. So did many New Testament writers. Though Greek had become 
a global language, the uneducated masses needed a Bible in their mother tongue. 
Thus the Septuagint was done into Coptic, Ethiopic, Armenian, Georgian, Arabic, 
and so on. Familiarity with, and good knowledge of, the Septuagint could 
enhance our understanding of the Greek language of the New Testament. I 
would also add that the matter is not concerned with the Greek grammar and 
vocabulary alone. Translation, whether oral or in writing, presupposes an 
interpreter’s or translator’s understanding of what he hears or reads in the foreign 
language concerned. The Septuagint, then, could be said to be the oldest 
commentary on the Old Testament. Let’s look at some concrete examples.2 

 
2.  In this introductory section the definite article has been added, so the Septuagint. 

However, it is known that the first, pre-Christian translation would subsequently 
undergo revision in various stages. 
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A) Ἐν ἀρχῇ ἐποίησεν ὁ θεὸς τὸν οὐρανὸν καὶ τὴν γῆν. 

“In the beginning God made heaven and earth” (Gn 1:1) 

I happen to know of no translation other than the Septuagint that translates 
the first verse of the Bible by using a common verb ποιέω denoting ‘to make’. 
St Jerome, in his Latin translation, says creavit. Theologians speak of creatio ex 
nihilo, ‘creation out of nothing’. The Hebrew verb used here, /bará/, occurs in 
Biblical Hebrew more than 50 times. Ignorance of such a common word would 
have disqualified the translator right ‘in the beginning’. Our translator, however, 
writes Εὐλογημένος Αβραμ τῷ θεῷ τῷ ὑψίστῳ, ὃς ἔκτισεν τὸν οὐρανὸν καὶ 
τὴν γῆν “May Abraham be blessed by the most High God, who created heaven 
and earth” (Gn 14:19), where the Hebrew text uses a very common verb /qaná/ 
‘to make’. 

B) Love comes in more than one form 

Some of you no doubt have heard or read that Greek has three words denoting 
love: nouns — /éro:s/, /filía/, /agápe:/ and the corresponding verbs — /eráo:/, 
/filéo:/, /agapáo:/. This matter has been intensively studied in the past, so much 
so that a small bookshelf might not be able to hold all books, journal articles, 
and encyclopaedia entries written and published on the subject. The first pair, 
ἔρως and ἐράω, roughly speaking, concerns love between humans, often 
between two genders, though, contrary to its derivative, erotic, does not 
necessarily imply sex acts. It occurs, however, only a few times in the 
Septuagint, and not at all in the New Testament. So, we shall concentrate here 
on the last two pairs.  

/filía/ is said to be love between friends, whereas /agápe:/ relates not only to 
friends in the narrow sense, but also is said to derive from respect and care 
towards other people, and in that sense superior to /filía/. Paul mentions as 
virtues essential to Christians πίστις, ἐλπίς, ἀγάπη “faith, hope, love” (1Cor 
13:13), and accords the highest priority to love, for which he uses the word 
/agápe:/. When Christian believers are admonished to love one another, the 
verb used is /agapáo:/. So, Joh 15:12, 17, Ro 13:8. At Joh 13:14 this mutual love 
(/agápe:/) was introduced by Jesus as a new commandment as against the old 
of the Old Testament. In commending mutual love Jesus advises His disciples 
to seek a model in His love towards them: ‘as I loved you’ (Αὕτη ἐστὶν ἡ 
ἐντολὴ ἡ ἐμή, ἵνα ἀγαπᾶτε ἀλλήλους καθὼς ἠγάπησα ὑμᾶς, Joh 15:12). St Paul 
exhorts: “Husbands, love your wives, as also Jesus loved the church and gave 
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Himself up for her” (Οἱ ἄνδρες, ἀγαπᾶτε τὰς γυναῖκας, καθὼς καὶ ὁ Χριστὸς 
ἠγάπησεν τὴν ἐκκλησίαν καὶ ἑαυτὸν παρέδωκεν ὑπὲρ αὐτῆς, Eph 5:25).3  

We see that God’s love for the humankind is the best model of /agápe:/. 
This is not a teaching unique to the New Testament. God called Abraham ‘my 
beloved’ (σπέρμα Αβρααμ, ὃν ἠγάπησα Is. 41:8, ἔδωκας αὐτὴν σπέρματι 
Αβρααμ τῷ ἠγαπημένῳ σου 2Ch 20:7). Even earlier, Moses told his 
coreligionists that it was because of God’s love of Abraham and their 
descendants that He had led the children of Israel out of their slavery in Egypt 
to the promised land (διὰ τὸ ἀγαπῆσαι αὐτὸν τοὺς πατέρας σου, Dt 4:37). 

On the other hand, Jesus called His close disciples friends (/fílos/) (ὑμᾶς δὲ 
εἴρηκα φίλους, Joh 15:15). So also “If you practise what I command you, then 
you are My friends” (vs. 14). Furthermore, He mentioned /fílos/ and /agápe:/ in 
one breath: “there is no greater love (/agápe:/) than someone sacrificing his life 
for the sake of his friends (/fílos/)” (μείζονα ταύτης ἀγάπην οὐδεὶς ἔχει, ἵνα τις 
τὴν ψυχὴν αὐτοῦ θῇ ὑπὲρ τῶν φίλων αὐτοῦ, vs. 13). This shows that the two 
notions are not mutually exclusive, but complement each other. The selection 
of the plural form (/fíloi/) here is hinting at Jesus’ crucifixion. 

The verb /filéo:/ is sometimes used in the sense of ‘to kiss’ as an expression 
of affection. By contrast, /agapáo:/ is never so used. This, however, does not 
have to mean that the latter is about a superior love, Platonic love as against 
erotic love. /agapáo:/ is used of a man madly falling in love with a woman as in 
“the extra seven years Jacob slaved for Rachel’s father looked so short in his 
eyes, because he was so much in love (/agapáo:/) with her” (ἐδούλευσεν Ιακωβ 
περὶ Ραχηλ ἔτη ἑπτά, καὶ ἦσαν ἐναντίον αὐτοῦ ὡς ἡμέραι ὀλίγαι παρὰ τὸ 
ἀγαπᾶν αὐτὸν αὐτήν, Gn 29:20). The same is true of a love-song sung by a 
young couple (Ct 3:2-4). This verb is also applied to a geisha’s customers or 
lovers (ἰδοὺ ἐγὼ ἐπὶ σὲ συνάγω πάντας τοὺς ἐραστάς σου, ἐν οἷς ἐπεμίγης ἐν 
αὐτοῖς, καὶ πάντας, οὓς ἠγάπησας, σὺν πᾶσιν, οἷς ἐμίσεις, Ezk 16:37). 

There is an important difference between the two Greek verbs under 
discussion here. /filéo:/ is something that arises in your heart naturally and by 
itself. Hence it is hardly ever used in the imperative. By contrast, as shown in 
some of the examples quoted above, /agapáo:/ can be something you are 
commanded to do. Jesus taught: “Love your enemies and pray for those who 
persecute you” (ἀγαπᾶτε τοὺς ἐχθροὺς ὑμῶν καὶ προσεύχεσθε ὑπὲρ τῶν 
διωκόντων ὑμᾶς, Mt 5:44), something that goes against your inborn grain, 
something that we can and should strive to practise by relying on One who 
gave up His life for us. As just noted, Jesus introduced mutual love as a new 
commandment, and we shall see later that He summed up the entire biblical 
ethics under two commandments of the love for God and the love for 
neighbours. It is interesting to note that /filéo:/ in the sense of ‘to kiss’ is used 

 
3.  Here the apostle is not speaking of mutual love, for he exhorts wives to obey their 

husbands (vs. 22). 
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in the imperative twice in the Septuagint (Ἔγγισόν μοι καὶ φίλησόν με, τέκνον, 
Gn 27:26; Φιλησάτω με ἀπὸ φιλημάτων στόματος αὐτοῦ, Ct 1:2). 

Here is another important matter: Biblical Hebrew has virtually only one 
word that denotes love. One may love God, neighbours, pets, tangible objects 
or intangible ideas, e.g. food (Gn 27:4), wine (Pr. 21:17), money (Ec 5:9), wisdom 
(Pr 29:3), righteousness (Is 61:8), longevity (Ps 34:13), idle slumber (Pr 20:13), 
and so on. 

This imbalance between Hebrew and Greek makes interesting the 
Septuagint rendition of Jacob’s attitude towards Joseph born from his favourite 
wife, Rachel, and his brothers as described at the start of Gn 37. The Hebrew 
text may be rendered as “And Israel loved Joseph best of all his sons, because 
he was a son born to him in his old age, and he had a multicoloured tunic made 
for him. And his brothers noticed that their father loved him better than all his 
brothers, and they hated him and could not speak to him calmly” (vs. 3-4). The 
Hebrew text uses here one and the same verb, /aháv/, for ‘loved’ twice over 
with the same subject (Israel) and object (Joseph). The Septuagint, however, 
varies the translation: /agápao:/ in vs. 3 Ιακωβ δὲ ἠγάπα τὸν Ιωσηφ παρὰ 
πάντας τοὺς υἱοὺς αὐτοῦ, but /filéo:/ in vs. 4 ἰδόντες δὲ οἱ ἀδελφοὶ αὐτοῦ ὅτι 
αὐτὸν ὁ πατὴρ φιλεῖ ἐκ πάντων τῶν υἱῶν αὐτοῦ.  

Another interesting detail here is the use of two distinct verbs in Vulgata, 
the Latin translation completed by Jerome (347-420), a renowned theologian 
and biblical scholar. He was dissatisfied with the then current Latin Bible, 
which had been translated from the Septuagint. He saw the need of a new 
translation based squarely on Hebrew and Aramaic. For this purpose he went 
to the Holy Land, settling in Bethlehem to receive instruction from local rabbis. 
His fundamental philosophy of this translation project was Hebraica veritas, 
‘Hebrew truth’. His selection of two verbs to render /aháv/ here is therefore all 
the more striking. Both Jerome and the Septuagint translator may have observed 
that vs. 4 is written from the perspective of Joseph’s brothers. Jerome’s 
selection of the passive voice accords nicely with this perspective: “when his 
brothers saw that he was loved (amaretur) better than all his brothers”. 

Our two Greek verbs are used in a dialogue conducted between Jesus and 
Peter on the shore of the Lake Galilee after Jesus’ resurrection. Jesus asked 
Peter: “Do you love (ἀγαπᾷς με) me more than these people (do)?,” to which 
Peter answered “Yes, sir, You know that I love (φιλῶ σε) You” (Joh 21:15). 
Exactly the same exchange took place once more (vs. 16). In vs. 17, however, 
we read “Peter became sad, because He said the third time ‘Do you love (φιλεῖς 
με) me?’.” Jesus did not ask the same question three times. It is remarkable that 
Jerome should use here also two Latin verbs, which are the same as in Gn 37, 
and moreover the two verbs used in the Septuagint at Gn 37 match those here: 
/agápao:/ = /dilígo/ and /filéo:/ = /ámo/. This is hardly arbitrary and whimsical 
on Jerome’s part. As he was translating John 21, he must have been conscious 
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of Gn 37, as he had rendered it into Latin. Some New Testament scholars hold 
that John did not mean any semantic difference, but just changed the verbs for 
the sake of variety, thinking maybe that to repeat one verb six times over in 
such a proximity might look too crude and not imaginative enough. But I think 
otherwise. Just before His arrest in the garden of Gethsemane, after a meal 
with His disciples, He foretold them that they would all fall away when they 
witnessed what was going to happen to Him. Peter, however, was adamant 
that, even if these friends did fall away, and even if he had to die with Him, he 
would never ever say that he had nothing to do with Him. But when the 
verdict of death by crucifixion was announced, Peter emphatically declared 
that He, Jesus, was a total stranger to him. Here Jesus was seeking to find out 
where Peter now stood. He was probably hinting at what He had said to His 
disciples some time before: “there is no greater love (/agápe:/) than someone 
sacrificing his life for the sake of his friends (/fílos/)” (Joh 15:13). “Are you 
more than a friend to Me? Are you now willing to sacrifice your life for Me?” 
Jesus and Peter were speaking in Hebrew or Aramaic. It is not for nothing that 
an Aramaic dialect still being spoken today in Lebanon by a group of 
Christians, who are descendants of Jewish migrants from Galilee, has two 
distinct verbs for ‘to love’. 

C) Biblical love as understood by a 19th-century Japanese politician cum soldier 

The region of Japan, where I grew up, produced an outstanding politician cum 
soldier by the name of Takamori SAIGO (1828-77). His motto of life was 
summarised in a brief statement written with four Chinese characters.4 Its 
character-by-character English translation is “Revere heaven, love humans”. 
After his death a copy of the Bible in Chinese was found in his private library. 
As one who was very close to the Imperial house and fought for the restoration 
he would have considered it indiscreet to say in public that he read the Bible. 

One day, when Jesus was asked by a contemporary Bible scholar which was 
the most important commandment in the Bible, He answered: “Love the Lord 
your God with all your heart and with all your soul and with all your thought. 
This is the most important and first law. The second is similar to it. Love your 
neighbour as being like you. On these two commandments depend the law and 
the prophets” (Mt 22:36-40). It is unlikely that this teaching of Jesus should 
escape Saigo’s eyes. How one ought to live, one’s Lebensphilosophie, taught in 
the thick Bible, has been reduced to these two principles. Jesus’ audience 
would have noticed that He was quoting from Dt 6:5 and Lv 19:18. In Lk 10:25-
28 Jesus, when asked “What should I do to inherit eternal life?”, asked back 
“What is written in the Bible? You know, don’t you?” When the same answer 
came back, Jesus gave him the full marks. Let us note, however, that the Old 

 
4.  敬天愛人. 
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Testament itself does not mention these two commandments as summing up 
the most important two, and they occur in two separate books. This is then 
Jesus’ own reading of the Bible and He also determined which is the first and 
which is the second. It is remarkable that Saigo summed these two sentences 
up with four Chinese characters.  

These two most important commandments both use one and the same verb, 
‘to love.’ That is the case in the Hebrew original and in the Chinese Bible. As 
an Oriental, however, Saigo may have been uneasy with the notion of ‘to love 
God.’ Educated in the classical Chinese literature and philosophy he knew that 
the transcendental being is referred to as ‘heaven.’5 Once he opted for heaven, 
the more appropriate verb to go with it was ‘to revere’ or ‘to hold in respect’. 

We may look at the story of the sinful woman meeting Jesus at Simon the 
Pharisee’s (Lk 7:36-50). In order to correct the host Simon’s view on her, Jesus 
told him a parable about two debtors, one with a debt of 50 denarii and the 
other owing 500 denarii. When their creditor saw that neither of them had a 
chance of repaying on time, he wrote the debt of both off. Jesus asked Simon 
which of the two would love the creditor better. It may be a subjective 
judgement on my part, but here, too, I am not quite comfortable with the idea 
of a debtor loving his creditor (τίς οὖν αὐτῶν πλεῖον ἀγαπήσει αὐτόν;). I would 
rather think that both debtors, especially the one who had the debt of 500 
denarii6 written off, would be deeply impressed with the incredible generosity 
and loving concern displayed by the creditor and begin to respect him and 
strive to follow such a philosophy of life. 

Moreover, this four-character motto of Saigo is registered in a forty-volume 
Chinese lexical encyclopaedia completed in 1716 in China. I have been 
informed7 that Emperor Kangxi, under whose reign this encyclopaedia came 
into being, had a scroll with this four-character statement and a seven-
character statement exhorting to love people as one loves oneself and inscribed 
by himself hanging on the wall of his room. Another surprising detail is that he 
presented a board with the first, shorter statement inscribed to the Immaculate 
Conception Cathedral in Beijing. The local Catholic Church accepted the board 
with ‘Revere Heaven,’ and not ‘Love God’!8  

 
5.  It is perhaps chance, but remarkable all the same that, also in Judaism, heaven is a 

substitute for god. Thus ‘the kingdom of heaven’ in Matthew is parallel to ‘the 
kingdom of God’ in the synoptic Gospels. 

6.  One denarius is said to what the average day labourer can earn by working one 
whole day.  

7.  By Mrs Dr Ying Zhang of East China Normal University in Shanghai. 
8.  I do not know whether Saigo’s motto is a creation of his own or a quote from this 

Chinese lexicon or one of its source texts. It is to be noted in this context that in a 
Japanese book published after his death by his friends, who put together a total of 43 
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Here then we have a fascinating case of the Near East meeting the Far East.  
 
It is generally accepted that in spite of his good command of Greek Luke 

was rather uncomfortable in Hebrew or Aramaic. There are evidences showing 
that he read the Old Testament in the Septuagint. One example is that when he 
writes about the birth of John the Baptist, he says: καὶ ἤκουσαν οἱ περίοικοι 
καὶ οἱ συγγενεῖς αὐτῆς ὅτι ἐμεγάλυνεν κύριος τὸ ἔλεος αὐτοῦ μετ ̓αὐτῆς καὶ 
συνέχαιρον αὐτῇ, Lk 1:58. The woman Elizabeth was married tens of years, but 
had never conceived. Both she and her husband Zechariah were very old. As 
he wrote about this famous miracle, the evangelist may have had on his mind 
the story of another old couple, Abraham and Sarah: εἶπεν δὲ Σαρρα Γέλωτά 
μοι ἐποίησεν κύριος· ὃς γὰρ ἂν ἀκούσῃ, συγχαρεῖταί μοι, Gn 21:6. There also 
the verb συγχαίρω ‘to share joy, rejoice together,’ a rather rare Greek verb, is 
used to express the reaction of kinsfolk and neighbours to the news of a barren 
woman giving successfully birth. Both babies were destined to play a very 
important role in the history of God’s people.  

Many parables told by Jesus are recorded in the three synoptic Gospels, 
which do share many parables between them. The most famous among them is 
found only in Luke: the parable of the prodigal son. One day, when the father 
spotted his dear son walking still at quite some distance away, the father 
immediately went into action: καὶ ἀναστὰς ἦλθεν πρὸς τὸν πατέρα ἑαυτοῦ. 
Ἔτι δὲ αὐτοῦ μακρὰν ἀπέχοντος εἶδεν αὐτὸν ὁ πατὴρ αὐτοῦ καὶ 
ἐσπλαγχνίσθη καὶ δραμὼν ἐπέπεσεν ἐπὶ τὸν τράχηλον αὐτοῦ καὶ κατεφίλησεν 
αὐτόν, Lk 15:20. I noticed that there are three verbs in the verse which also 
occur in Gn 33:4: καὶ προσέδραμεν Ησαυ εἰς συνάντησιν αὐτῷ καὶ περιλαβὼν 
αὐτὸν ἐφίλησεν καὶ προσέπεσεν ἐπὶ τὸν τράχηλον αὐτοῦ, καὶ ἔκλαυσαν 
ἀμφότεροι. Among the three pairs of verbs used by the two authors there is a 
very small difference: simple verbs as against compound verbs. In these cases 
they mean basically the same thing. What is interesting here is not only that 
the two stories share same verbs, but they share an important theme. Both are 
stories about reconciliation. In both cases the victim, the injured side runs out 
to meet the wrongdoer. When Luke heard about this parable and started to put 
it down in Greek, he probably recalled the story of Esau reconciling with Jacob 
to welcome him back warmly, and Luke probably had this Septuagint story in 
his memory. When he started writing this parable, he must have deliberately 
used the three Septuagint verbs. 

1)  πᾶσα γραφὴ θεόπνευστος καὶ ὠφέλιμος πρὸς διδασκαλίαν, πρὸς ἐλεγμόν, 
πρὸς ἐπανόρθωσιν, πρὸς παιδείαν τὴν ἐν δικαιοσύνῃ (2Tim 3:16). 

2)  Ἐν ἀρχῇ ἐποίησεν ὁ θεὸς τὸν οὐρανὸν καὶ τὴν γῆν. (Gn 1:1). 

 
statements attributed to him and sundry questions and answers, there is found one 
which elaborates this brief motto along the lines followed by Emperor Kangxi. 
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3)  Εὐλογημένος ᾽Αβρὰμ τῷ θεῷ τῷ ὑψίστῳ, ὃς ἔκτισεν τὸν οὐρανὸν καὶ τὴν 
γῆν “May Abraham be blessed by the most High God, the creator of heaven 
and earth” (Gn 14:19). 

4)  Νυνὶ δὲ μένει πίστις, ἐλπίς, ἀγάπη, τὰ τρία ταῦτα· μείζων δὲ τούτων ἡ 
ἀγάπη (1Cor 13:13). 

5)  Αὕτη ἐστὶν ἡ ἐντολὴ ἡ ἐμή, ἵνα ἀγαπᾶτε ἀλλήλους καθὼς ἠγάπησα ὑμᾶς. 
(Joh 15:12). 
ταῦτα ἐντέλλομαι ὑμῖν, ἵνα ἀγαπᾶτε ἀλλήλους (Joh 15:17). 
Μηδενὶ μηδὲν ὀφείλετε εἰ μὴ τὸ ἀλλήλους ἀγαπᾶν· ὁ γὰρ ἀγαπῶν τὸν 
ἕτερον νόμον πεπλήρωκεν (Ro 13:8). 

6)  Ἐντολὴν καινὴν δίδωμι ὑμῖν, ἵνα ἀγαπᾶτε ἀλλήλους, καθὼς ἠγάπησα ὑμᾶς 
ἵνα καὶ ὑμεῖς ἀγαπᾶτε ἀλλήλους (Joh 13:14). 

7)  Αὕτη ἐστὶν ἡ ἐντολὴ ἡ ἐμή, ἵνα ἀγαπᾶτε ἀλλήλους καθὼς ἠγάπησα ὑμᾶς 
(Joh 15:12). 

8)  Οἱ ἄνδρες, ἀγαπᾶτε τὰς γυναῖκας, καθὼς καὶ ὁ Χριστὸς ἠγάπησεν τὴν 
ἐκκλησίαν καὶ ἑαυτὸν παρέδωκεν ὑπὲρ αὐτῆς (Eph 5:25). 

9)  σπέρμα Αβρααμ, ὃν ἠγάπησα Is 41.8, ἔδωκας αὐτὴν σπέρματι Αβρααμ τῷ 
ἠγαπημένῳ σου (2Ch 20:7). 

10)  διὰ τὸ ἀγαπῆσαι αὐτὸν τοὺς πατέρας σου (Dt 4:37). 
11)  ὑμᾶς δὲ εἴρηκα φίλους (Joh 15:15). 
12)  μείζονα ταύτης ἀγάπην οὐδεὶς ἔχει, ἵνα τις τὴν ψυχὴν αὐτοῦ θῇ ὑπὲρ τῶν 

φίλων αὐτοῦ (Joh 15:13). 
13)  ἐδούλευσεν Ιακωβ περὶ Ραχηλ ἔτη ἑπτά, καὶ ἦσαν ἐναντίον αὐτοῦ ὡς 

ἡμέραι ὀλίγαι παρὰ τὸ ἀγαπᾶν αὐτὸν αὐτήν (Gn 29:20). 
14)  ἰδοὺ ἐγὼ ἐπὶ σὲ συνάγω πάντας τοὺς ἐραστάς σου, ἐν οἷς ἐπεμίγης ἐν 

αὐτοῖς, καὶ πάντας, οὓς ἠγάπησας, σὺν πᾶσιν, οἷς ἐμίσεις (Ezk 16:37). 
15)  ἀγαπᾶτε τοὺς ἐχθροὺς ὑμῶν καὶ προσεύχεσθε ὑπὲρ τῶν διωκόντων ὑμᾶς 

(Mt 5:44). 
16)  Ἔγγισόν μοι καὶ φίλησόν με, τέκνον Gn 27.26; Φιλησάτω με ἀπὸ φιλημάτων 

στόματος αὐτοῦ (Ct 1:2). 
17)  ᾽Ιακὼβ δὲ ἠγάπα τὸν ᾽Ιωσὴφ παρὰ πάντας τοὺς υἱοὺς αὐτοῦ, ἰδόντες δὲ οἱ 

ἀδελφοὶ αὐτοῦ ὅτι αὐτὸν ὁ πατὴρ φιλεῖ ἐκ πάντων τῶν υἱῶν αὐτοῦ (Gn 
37:3-4). Vulg.: Israhel autem diligebat Ioseph super omnes filios suos .. videntes 
autem fratres eius quod a patre plus cunctis filiis amaretur .. 

18)  ἀγαπᾷς με πλέον τούτων; λέγει αὐτῷ· ναὶ κύριε, σὺ οἶδας ὅτι φιλῶ σε Joh 
21:15, 16; φιλεῖς με; ἐλυπήθη ὁ Πέτρος ὅτι εἶπεν αὐτῷ τὸ τρίτον· φιλεῖς με; 
καὶ λέγει αὐτῷ· κύριε, πάντα σὺ οἶδας, σὺ γινώσκεις ὅτι φιλῶ σε (21:17). 
Vulg. diligis .. amo; diligis .. amo; amas .. amo. 

19)  τίς οὖν αὐτῶν πλεῖον ἀγαπήσει αὐτόν (Lk 7:42). 
20)  καὶ ἤκουσαν οἱ περίοικοι καὶ οἱ συγγενεῖς αὐτῆς ὅτι ἐμεγάλυνεν κύριος τὸ 

ἔλεος αὐτοῦ μετ̓ αὐτῆς καὶ συνέχαιρον αὐτῇ (Lk 1:58). 
21)  εἶπεν δὲ Σαρρα Γέλωτά μοι ἐποίησεν κύριος· ὃς γὰρ ἂν ἀκούσῃ, 

συγχαρεῖταί μοι (Gn 21:6). 
22)  καὶ ἀναστὰς ἦλθεν πρὸς τὸν πατέρα ἑαυτοῦ. Ἔτι δὲ αὐτοῦ μακρὰν 

ἀπέχοντος εἶδεν αὐτὸν ὁ πατὴρ αὐτοῦ καὶ ἐσπλαγχνίσθη καὶ δραμὼν 
ἐπέπεσεν ἐπὶ τὸν τράχηλον αὐτοῦ καὶ κατεφίλησεν αὐτόν (Lk 15:20). 
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23)  καὶ προσέδραμεν Ησαυ εἰς συνάντησιν αὐτῷ καὶ περιλαβὼν αὐτὸν 
ἐφίλησεν καὶ προσέπεσεν ἐπὶ τὸν τράχηλον αὐτοῦ, καὶ ἔκλαυσαν 
ἀμφότεροι (Gn 33:4). 

Why learn biblical languages? 

We all know that the biblical languages are quite different from our mother 
tongues. Not only phonetically or graphically, but in vocabulary and grammar. 
Some of the differences aren’t easy to understand. Even if you have understood 
them reasonably well, it can be quite a challenge to get to know how they 
function. But in Italian they say: Traduttore traditore. If we want to understand 
the Bible correctly and beneficially, we have no choice but to do our best to 
learn these languages. Studying them can be hard, but also pleasant. Every 
language has its own way of expressing things. Let me give some examples. 

The first sentence in Ps 23:1 has only two words in Hebrew:  יהוה ‘the Lord’ 
and  רֹעִי ‘my shepherd’. But they can be put in two different orders and then 
they express two different ideas about your relationship with God. In the 
original text we have the sequence <the Lord - my shepherd>, with which 
David is answering the question “Who is your shepherd?” The answer is there 
is nobody else who could function as my shepherd. The reverse order would be 
used to answer the question “What is the Lord to you?” 

One day Jesus was invited to a dinner at home. When the meal started, a 
notorious woman walked in. She hadn’t been invited, but the moment she 
spotted Jesus, she stood behind him, she began to cry, shower tears on His feet, 
dry His wet feet with her hair, kept kissing them hard, and anointed them with 
the ointment. In Lk 7:38 the Greek text uses six verbs, and all of them, with one 
exception (ἤρξατο), are in the present aspect: κλαίουσα τοῖς δάκρυσιν ἤρξατο 
βρέχειν τοὺς πόδας αὐτοῦ καὶ ταῖς θριξὶν τῆς κεφαλῆς αὐτῆς ἐξέμασσεν καὶ κατεφίλει 
τοὺς πόδας αὐτοῦ καὶ ἤλειφεν τῷ μύρῳ. Luke wants to stress that she kept doing 
all these things continuously. Jesus told the host that she wouldn’t stop kissing 
his feet after her arrival and more of her sins were forgiven than those of other 
people because she had shown her love so abundantly. 

Like every Greek verb, εἰμί can be fully conjugated with hundreds of 
different forms. But unlike its equivalent in many European languages you 
don’t have to add the subject pronoun as its subject. In the Gospel of John we 
find as often as fifteen times Jesus saying Ἐγώ εἰμι so and so, e.g. ἐγώ εἰμι ἡ 
ὁδὸς καὶ ἡ ἀλήθεια καὶ ἡ ζωή· οὐδεὶς ἔρχεται πρὸς τὸν πατέρα εἰ μὴ δἰ ἐμοῦ, 
14:16. Here the evangelist himself tells us why he has added ἐγώ; there is no 
other person about whom we can say ἐγώ εἰμι ἡ ὁδὸς καὶ ἡ ἀλήθεια καὶ ἡ ζωή. 
John is focusing on the exclusive identity or monopoly of Jesus. 
 


